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) Foreword

RE seems to be no doubt again about the relevance of the
chieftaincy institution or what role traditional institutions
could play in Nigeria. In spite of the gargantuan odds and

enormous assaults against thrones and stools by both the colonial
masters and the deluded' foster elites that succeeded them, the
institution has survived to be the most enduring legacy of African
history and culture. For any society with a sense of history to
survive, there is always a need to bring the past to bear on the
present and then provide a template for future development.
Civilizations are built on solid foundations of progressive
traditions with transformative content and character. It has been
amply demonstratedthat traditional institutionsin Africa have built-
in mechanisms for survival and transformation. Examples 'abound
of how our institutions have been able to adjust and readjust to
changing social, political and economic realities. Wholly
indigenous African traditional institutions have continued to
demonstrate wonderful capacities to accommodate change and
interestingly too, without losing their grandeur.

Essays in this very timely book, in their variety and freshness, are
indicative of the fact that scholars and administrators are still
engaging the chieftaincy institution for a better understanding of
what it represents and, indeed, to deepen knowledge about how
they were instituted, managed and preserved. Contributions,to this
volume were purposively selected from a long list of papers
presented during the National Conference on the Chieftaincy
Institution in Nigeria which held at Obafemi Awolowo University,
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x The Chieftaincy Institution in Nigeria

Ile-Ife, Nigeria, an environment I consider to be the best choice
for such stimulating academic and intellectual activity. I had the
rare honour to be the royal father at this conference. and, by
extension, the special privilege of reading the essays prior to this
publication. I am particularly delighted by the thematic
arrangement of the chapters which provides easy access to essays

ithin particular subthemes. Historicizing the chieftaincy
institution, for instance, gives the reader the opportunity to access
all the essays which examine the origin, growth and development
of indigenous institutions in Nigeria. It is equally commendable
that this volume contains incisive contributions on women chiefs,
an almost neglected theme in our discussion and understanding
of the chieftaincy institution in Nigeria. The relevance of this
sub theme lies in the fact that gender issues are always very
sensiti ve and people could be very passionate about them.

While thanking the editors of this book for the honour of writing
the foreword to such an important publication such as this, rwish
to commend this book to the reading public and recommend it as
a most-read for all public servants, policymakers, politicians,
lawyers, judicial personnel as well as African and Africanist
scholars.

HRM Oba Adedokun Abolarln
Aroyinkeye I,
The Orangun of Oke-Ila,
Oke-Ila Orangun.
e-mail: dokunabolarin2003@yahoo.com

------------------------------------------------------------~
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Preface 8:Acknowledgments

TIfs book, The Chieftaincy Institution in Nigeria, is a product
of an International Multidisciplinary Conference on
Chieftaincy Institution in Nigeria jointly organized by the

Department of History of Obafemi Awolowo University, lIe-Ife
and the Centre for Black and African Arts and Civilization
(CBAAC) held at OAU Conference Centre in April 2008. It is
divided into thirty-two chapters which are thematically arranged
and written by authors from diverse academic backgrounds who
are well versed in their areas of specialization. In the first chapter,
the linguistic question of how chieftaincy matters are advertised
in the Nigerian print media receives the attention of the author
who shows that propaganda is used to present the would-be title-
holders as respectable and reputable citizens in the community.
Lere Adeyemi examines the portrayal of Yoruba chieftaincy
institutions by some selected prominent Yoruba novelists and
argues that the institution still commands a great .respect and
reverence among the Yoruba people.

Significantly, the next four chapters of this book are focused on
the role of traditional rulers in communal activities like festivals
in some Yoruba communities ..Adedayo Emmanuel Afe takes a
look at the chieftaincy institution and traditional taboos in
Yorubaland and submits that taboos and abominations are
measures used by chieftaincy institutions to achieve peace and
tranquility in traditional Yoruba societies as well as to combat
corruption and indiscipline. AmusaSaheed Balogun analyzes the
raison d' etre behind the continued active participation of the
Ataoja of Osogbo in the annual Osun Osogbo festival celebrations
in spite of modernization and criticisms from religious groups.

xi
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xii The Chieftaincy Institution in Nigeria

His findings show that Osun festival is more than a mere idol
worship or an occasion of festivity to the Ataoj a and the people
of Osogbo, but that the festival is meant to showcase the history, '
culture and hence' the life of the people of Osogbo and their
traditional ruler the Ataoja. Yemi Olugbamigbe and M.A. Fashehun,
in their essays on Ondo Kingdom, look at poetic' images of the
praise poems of Ondo war chieftains and the role of 'Ondo
traditional rulers in the celebration of Ogun festival respectively.
These two essays offer illuminating insights into the history and
culture of Ondo people.

What roles could chieftaincy institutions play in grass roots and
community development in contemporary Nigeria? Answers to
this question are provided in the three essays that follow in this
book. The first one, written by Dele Ashiru, is on "Chieftaincy
Institution and Grass Roots Development in Nigeria," while the
second one, written by Meshach 0., Ofuafor is titled "Rethinking,'
the Chieftaincy 'Imperative' in Engendering Grass Roots
Development in Nigeria." The essay written by Anthony I.
Okoduwa is on "Chieftaincy Institution and Community Building
in Nigeria: The Esan Example." In these three chapters, the authors
make cases for continued relevance and recognition of chieftaincy
institutions in grass roots and community development in Nigeria.

The colonial experience of Nigeria between 1900 and 1960 had
a landmark impact on chieftaincy institutions in Nigeria.
Subsquent essays reflect on various aspects of colonial influence
and legacies in chieftaincy institutions in Nigeria. For instance,
while Adetunji Ogunyemi examines the place of political
pluralism in chieftaincy disputes in Akoko area of Ondo State
from a historical perspective, Nurudeen Abubakar interrogates'
the impact of colonial rule on the chieftaincy institution in
Northern Nigeria with emphasison Kano during the reign of Emir
Abbass (1903-1919). The last essay in this category is an
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Preface xiii

expository analysis of the "Child of the Leopard Skin" royal
succession principle among the Wimbum of Central Nigeria
written by Talla garka Sunday.

The three hap ers that follow from here address some legal and
judi ial i ues as they relate to chieftaincy institutions among
orne ...Tigerian peoples. O.B. Olaoba examines the nature of the

........dige ous judicial system in the Yoruba kingship institution while
an e rnent of the legal and judicial interventions in chieftaincy

. p e among the Yoruba of Southwestern Nigeria receives the
a ention of Toriola Oyewo. Dolapo Olupayimo presents some
o his findings on how judicial pronouncements are being used to
legalize some anti-customary claims in contemporary Nigeria and
the impact of this on chieftaincy institutions in Nigeria, particularly
among the Yoruba. '

Islam, as one of the major world religions, has greatly influenced,
and has also been greatly influenced by, traditional chieftaincy
systems and titles among Nigerian peoples. Abiodun Akeem Oladiti
provides a historical analysis of the chieftaincy titles in Islam among
the Yoruba while Kazeem Adekunle Adegoke writes on Islam and
.theChieftaincy Institution in the Sokoto Caliphate established as a
consequence of the 1804 Fulani Jihad. The origin, growth and
development of the Imamate in Ibadan receives the scholarly
attention of Ismaheel A. Jimoh just as Fola T. Lateju takes a look at
the religious and cultural implications of Islamic chieftaincy in
Yorubaland. Lateef F. Oladimeji analyses the modem trends and
challenges of chieftaincy titles among Muslims in Southwestern
Nigeria. In between the discussion on Islamic influence on
chieftaincy institutions, Victor Osaro Edo examines the place of
the Benin monarchy during the era of decolonization and.military
rule between 1948 and 1978 before Mashood Omotosho' s
reflective essay on the enthronement and dethronement of the 18th
Sultan of Sokoto as an aspect of conflict in the Sultanate,
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xiv The Chieftaincy Institution in Nigeria

In contemporary igeria, the chieftaincy institution is facing a
serious crisis of relevance and scholars and analysts have
continued to debate whether traditional rulers should be given
constitutional roles or not. To underscore the relevance of this
discourse to national life, seven essays examine the various
dimension of the debate from different ideological and
disciplinary per pectives. Kingdom E. Orji and Stephen T. Olali
examine the traditional institutions and their dwindling roles in
contemporary igeria, with" Rivers State as a case in point.

bimbola Adesoji is more holistic and national in his analysis of
the place of traditional rulership in modem governance in 20th "
century Nigeria, while S.Y. Omoiya directly and unambiguously"
traces the chieftaincy and intra/inter-ethnic conflicts in Ilorin to
the negative influence of colonial rule in Nigeria.

In the same vein, Idowu Olawale Farawe looks at the ways by which
colonial rule affected the selection process of traditional rulers
in Ogun and Lagos States, with particular emphasis on the Odemo
and Akran royal stools of Isara-Remo and Badagry respectively.
Chapter twenty-seven of the book is unique, in that it is a
contribution made by a prominent traditional ruler in Oyo State,
HRH Oba Timothy Oyebanji, the Ona-Onibode of Igboholand on
the role of Oba Ona-Onibode in the socio-economic and political
transformation of Igboho. The fate and experiences of the
traditional institutions under military rule in Nigeria between 1966
and 1999 receive the attention of E.C. Emordi and O.M. Osiki as
Adebayo Ayodele's intervention paper on the National Archives as
a source of information to historians and chieftaincy institutions
in Nigeria stands in a class of its own.

I,

One of the major issues of discourse in contemporary Nigeria is
the important role of women in national developmental efforts.
This has led to campaigns for women participation in politics,
women empowerment and gender balance in all spheres of our

---.,t----------- --



Preface xv

national life. In furtherance of this debate, the last three chapters
of the book are devoted to the role of women in traditional
rulership. EA. Olasupo and M.A. Afolabi examine the status and
place of women in traditional chieftaincy institutions in Nigeria
in pre-colonial and contemporary Nigeria. B .E. Oseghale and
Omon Merry Osiki examine women chieftaincy institutions in
the South-South region of Nigeria by providing a comparative
study of the Oluahip Title in Iuleha Clan of Edo State and the
Omuship title in the Ubulu- Uku area of Delta State. M.A. Fasiku,
writing on women chieftaincy institution in Omuo Kingdom in
Ekiti State, examines the role of women in the management of
state affairs and contends that the limitations imposed by the
culture-based sex role did not in any material sense frustrate
women's involvement.

All the chapters in this book address the topical issue. of
chieftaincy institution in Nigeria from different academic,
ideological and spatial perspectives with a view to facilitating the
understanding and appreciation of the enduring.1egacy of this very
important institution in contemporary Nigeria. This volume
equally offers fresh insights into the history, nature, character
and prospects of the chieftaincy institution in Nigeria and makes
a case for its promotion and appropriation in the national efforts
aimed at development. In sum, this book is our own modest
contribution to existing body of literature on the chieftaincy
institution in Nigeria, particularly now that the institution is facing
an unnecessary crisis of relevance as a result of our little
understanding of the role of cultural institutions in the onerous
task of nation-building.

We acknowledge the contributions of the Centre for Black and
African Arts and Civilization and Obafemi Awolowo University,
Ile-Ife for financial and technical support without which the
conference on Chieftaincy Institution in Nigeria and this
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publication arising from it would not have been possible. We
equally appreciate Oba Adedokun Abolarin, the Orangun of Oke-
Ha, who preferred the throne to the allure of the noble profession
and who has been a pillar of support in our efforts at repositioning
African culture for global relevance.

Tunde Babawale
Akin Alao
Bimbo Adesoji
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Chapter 17

Islam and Chieftaincy Institution
in the Sokoto Caliphate

Kazeem Adekunle Adegoke

Abstract
There is no doubt that religion has an extraordinary power
to influence the chieftaincy institution in the African society
as it serves as a vital means of shaping and moulding the
lives of people within a society. This paper examines the
religion of Islam and the chieftaincy institution in the
Sokoto Caliphate. The purpose is to see what elements of
influence and impact that Islam has on the chieftaincy
institution in the Sokoto Caliphate. The various influences
and impacts of Islam on chieftaincy matters and institutions
would help to determine the level of inter-relationship
between Islam and the Sokoto Caliphate on chieftaincy
matters. Our study would take us through the advent of
Islam in the Sokoto Caliphate and give a historical sketch
of the chieftaincy institution in the Caliphate. It would also
take us through the religio-political Emirate-type of chiefs
and title holders in the Sokoto Caliphate. Our conclusion
would take the form of an application of the discovered
levels of religio-political civil interaction of Islam and the
chieftaincy institution to the Sokoto Caliphate context.,

j

1
'1



312 The Chieftaincy Institution in Nigeria

Introduction

ISLAM,as a comprehensive way of human life, means a total
submission to the Divine will of God. It leaves nothing
untouched in the human secular and spiritual lives. By this,

Islam does not deal with the creedal belief of the human being, but
to all aspects of the human private and public affairs. This is the
reason why the Qur an points out:

We left nothing untouched in the Book
(Qur' an 6:38).

Islam has more to say on the chieftaincy institution during
the pre-Islamic and post-Islamic period of Arabian people. Though
there was no established political authority among the Arabs, there
are several clans which formed a tribe. Each tribe was headed by a
democratically appointed shaykah who would run the public affairs
of the members of his tribe. Those shaykah were democratically
appointed, as earlier mentioned, through the process' of
consultation and mutual deliberation among. the council of chiefs
called Ahl al-ikhtiyar (Abdul, 1982:13). Ahl al-lkhtiyar were the
people in the Arabian community, old and matured enough to have
the proper choice of decision. This council of Ahl al-Ikhtiyar
consisted of some chieftaincy title holders called Sayyid. Sayyid
was neither a dictator nor a totalitarian, but a first among equals in
his tribe which he represented. His authority rested on the consent
of his represented tribe. This is the reason why Prophet
Muhammad said:

"Sayyid (Chief) of a tribe is nothing rather than a servant."
(Sahih Muslim)

The highest chieftaincy title holders in the Arabian
community were known as Mala' who were appointed amon.g the
nobles and prominent personalities. The decision of the council of
Mala' affects the general people in the Arabian community
(Mardini, 1986:25).

After the demise of Prophet Muhammad (S.A.W.) in 532
C.E., different chieftaincy titles emerged such as Khalifah,
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Amiru'l-Mumin. Sultan, Wazir, Qadi, Imam and Muhtasib during
the time of four rightly guided successors (Khulafa 'ur - Rashidin)
to the Prophet Muhammad (S.A.W.). Khalifah and Amiru 'l-Mumin
were the political heads of the Islamic nation. Wazir are the vizier
or governor of an Islamic province under an Islamic nation, Qadi
was in charge of court administration or the dispensation of justice,
while Imam was in charge of religious activities and people in the
Islamic nation.' Our study in this paper would take us through the
impact of these Arab-Islamic chieftaincy titles on the chieftaincy
institution in the Sokoto Caliphate.

Advent of Islam in the Sokoto Caliphate
Islam arrived Nigeria in the eleventh century of the Christian era
through North African Berber merchants who came to the old
Kanem - Borno community (primarily for their caravan trade).
Due to the Islamic activities of these itinerant merchants, most of
whom were Islamic scholars, Islam started spreading to some parts
of Northern Nigeria (from one place to the other (Olatunbosun,
1981:55). By the end of the fifteen century of the Christian era,
there was hardly a locality in the northern parts of Nigeria where
the tentacles of Islam had not reached. Owing to the effectiveness
of Islam in the area, Islamic political terms such as Emir (Amir),
Sultan, Waziri (Wazir), Alkali (Al-Qadi) were used for the political
functionaries while the learned Muslim scholars (Ulama), were
given chieftaincy titles of either judges or political functionaries by
the traditional rulers. In addition, governmental policies" were
formulated through the Islamic law (Shari C ah) which is not only a
political but also economic, social and religious aspect of lives of
the people (Quadri, 2000:4).

The spread of Islam and the development of Islamic states
in the Sokoto Caliphate have been characterized by Islamic reform
(Tajdid) which reflected in their political and social process of
change of the time and place. Islamic reform (Tajdid) has a long
tradition' in Northern Nigeria, coming from some renowned Islamic
scholars in the fifteen century of the Christian era. Among them
was Abdul-Karim al-Maghilial-Tilmasani (d, 1503 CE) who came

.1·
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3 e Chieftaincy Institutionin Nigeria

-"0 _·orth Africa (Sulaiman, 1986:2). He wrote several treatises
e Islamic political system while staying in some cities in

_- - e _ igeria such as Kano, Rano, Katsina, Zauzau, Gao, end
o. ese treatises and his pieces of advice to some of the

_·0 em chiefs were highly instrumental to the enhancement of
I lamic law (Shari" ah) as the legal order of those Northern
_'l"igerian 'cities which consequently led to their Islamic
transformation (Quadri, 2000:5). It was a continuation of this
Islamic reform of Northern Nigeria that led to the lihad of Uthman
Ibn Fudi (Usman Dan Fodio) in 1804 C.E. which finally brought
about the Islamic state gf Sgkgto Caliphate in the nirtet88flth
century of the Christian era. For the easier administration and
management of this newly established Islamic state, it was divided
into two emirates: namely western emirate and eastern emirate.
Western emirate was placed under the administration of CAbdullah
Ibn Fudi with its capital at Gwandu while the eastern zone was
placed under, the, administration of Sultan Muhammad Bello with
its capital at Sokoto. Those two zones were under the control and
able leadership of Uthman Ibn Fudi, as a commander of the
Muslims (Amiru'l-Muminin), for the effective running, of. the
Islamic 'state of Sokoto Caliphate. The above-mentioned three
scholars wrote several books which serve as guides on the
chieftaincy institution, Islamic government, justice and rule of law
till the present time (Gwandu, 1988: 11-12). Thus, in the earlier part
of the nineteenth century of the Christian era, an Islamic state was
established in which Islamic law (Shari Cah) in all its ramification
was the law of the land. This Islamic state covered a large portion
of modem northern states of Nigeria despite all hurdles passed
through from colonial imperialism and Nigerian constitutional
development (Jamiu, 2001:24). As a result of this, the Sokoto
Caliphate's traditional ways of life have been intermixed with the'
basic tenets of Islamic social values.

i
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Islam and Chieftaincy Institution in the sokoto Caliphate 315

Chieftaincy Institution in the Sokoto Caliphate
during the Pre- and Post-Jihad Era

. Long before the nineteenth century lihad of Uthman Ibn Fudi,
popularly known as Usman Dan Fodio, Hausa people had their
own chieftaincy institution which was still in progress after the
lihad of 1804, though with a slight difference. The main reason for
this slight difference in the post-lihad people of Hausaland was the
influence of Islam in their state formation, chieftaincy titles and
system of government. Due to this Islamic influence, the
chieftaincy institution in Hausaland needed some forms of
consideration in this contemporary period (Smith, 1970:335).

Hausaland centred around the cities known as birane
(singular: birnii which had military, economic and religious
coloration in their public affairs attached to different chieftaincy
title holders. Each Hausa city (bimi) was politically and religiously
administered by the Sarki (king) who was not autocratic in his
administration. Their kings (Sarakuna) were assisted by a class of

. chieftaincy title holders called the Masu-sarauta whose
composition varied from one Hausa city to another but with the
same official functions in civil and military affairs of the town. The
most senior of the Masu-sarauta was Madawaki who served as
head of both civil and military officials. The civil officials and title
holders were Galadima, Wambai, Dalhatu and Sarkin Fada, while
the military officials and title holders were Barde and Jarmai
(Abubakar, 1974:217-213). Other members of Masu-sarauta were
princes of a reigning king known as fan Sarki who were usually
given the chieftaincy title of Ciroma or Galadima. It should be
noted, though, that members of Masu-sarauta were usually drawn
from free-born citizens, slaves and eunuchs as a reward for their
loyalty or for services rendered to the king normally in battles or
state affairs (Abubakar, 1974:213).

The appointment and disposition of the chieftaincy title
holder from the office during the pre-Jihad period was usually by
the council of kingmakers known as. Sarakunum-Karaga. At the
beginning of the Hausa dynasty, the chieftaincy titles were not
hereditary, but at a later period of time, they became hereditary as

'j
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316 The Chieftaincy Institution in Nigeria

each lineage used the titles to promote its popularity and loyalty to
the king so as to remain in office and to ensure the succession of its
family members. The appointment and disposition' from
chieftaincy office needs no outside formalization as each Hausa
city is sovereign and independent on this issue (Adamu, 1968:20-
21).

In the 0 -Jihad era, there was a slight difference in the
chieftain in i tion in the Hausa cities as earlier mentioned.
The e . eren e featured in some of the stipulated conditions
.AU p intment of chleftaincy title holders into office.
Fir t .;. e chieftaincy title holder must be a Muslim and of Hausa-
Ful . origin and should be ever ready to defend the Islamic

iphate go emment against any form of anti-Islamic aggression.
econdly, the appointment and disposition of chieftaincy title

holders had to be formalized from the seat of the caliphate in
Sokoto by the Sultan (Adamu, 1968:21).

Caliphate and Emirate Chieftaincy Institutions
in the Sokoto Caliphate
The chieftaincy institution in the Sokoto Caliphate after the lihad
of Uthman Ibn Fudi (popularly known as Usman Dan Fodio) was
nurtured with high Islamic principles in the Qur' an and Sunnah, as
earlier mentioned in this study. The highest chieftaincy title in the
Sokoto Caliphate was Khalifah, which has been anglicized into
Caliph. This title was popularly referred to as Sultan in the Sokoto
Caliphate at the ascension of Sultan Muhammad Bello, the son and
successor of Uthman Ibn Fudi to the caliphate throne in 1816 C.E.
The caliphate or sultanate title in Sokoto is a centralized polity
under the political and Islamic leadership in the Sokoto Caliphate,
and this is the reason why the reigning Sultan is also referred to as .
Amiru'l-Muminin which means "the commander and head of the
Muslims" (Bello, 1964:68). Next to the Sultan, is the title of,Emir,
which is the anglicized word for the Islamic title of Amir, meaning
the head of a community. Emir is. a lieutenant of the Sultan of .
Sokoto Caliphate in an emirate in the whole Northern Nigeria. His
duty is to deputize for the Sultan at political and religious functions
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and in the performance of civic obligations. Politically, the
appointment and deposition of emirs were vested in the Sultan of
Sokoto, though the local opinion must be taken into consideration
before exercising this right. In the case of appointment of a new
emir, the representative of the Sultan of Sokoto or the Sultan
himself must be present to grace and bless the installation
(Abubakar, 1974:217). On the installation of a new Sultan, all the
emirs were expected to visit Sokoto in order to pay homage and
pledge their allegiance to him.

Another chieftaincy title in the Sokoto Caliphate is Waziri,
which is the Hausanized name for Wazii in the Islamic political
system. It means vizier, an important official title in some Muslim
countries in the olden days, as A.S. Homby describes it in his
dictionary (Homby, 2001:1334). Waziri serves as a first right-hand
man of the Emir. He is to advise the Emir on the political
administration of the emirate in line with Islamic principles. He
could represent or stand for the Emir. He is also the head of
kingmakers in the emirate. There is also the war-lord chieftaincy
title known as Galadima who serves as a military chief in the
emirate. After Galadima, there are some military subordinate titles
such as Yerima, Barde, Madawaki, Kachalla and Lifidi, who are
working with Galadima in discharging his duties efficiently. The
chieftaincy title for the person in charge of adequate dispensation
of justice in the emirate is Alkali. Alkali is a Hausanized word for
the Islamic title "Al-Qadi" which means "judge.' Alkali's duty in
the emirate is the effective administration of Shari "an law and
justice without bias and prejudice (Abubakar, 1974:223). The Emir
rules the whole emirate through subordinate and delegated
authority in the districts of the emirate. The chieftaincy title in
charge of an emirate district is Hakimi, which is a Hausanized
word for the Islamic title of "Hakim," which means a mature or
experienced person. 'I

The chieftaincy title for the person in charge of religious .
observances, such as leading daily prayers, Jumat prayer and 'Zd r
festival prayers and the performance of several religious functions
in the emirate is Limam which is a Hausanized word for the
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la es in the Emir's palace such as Dan Rimi, Bage,
and Baraya (Abubakar, 1974:220).· All of these
titles are hereditary, except those of Alkali, Limam,
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.....scre ion of the Emir who can depose them at his will if their

.'al to him becomes questionable. Also, the appointment to
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Islamic Influence on the Chieftaincy Institution
in the Sokoto Caliphate
Islam makes great and remarkable landmarks on the nature and
nurture of the chieftaincy institution in the Sokoto Caliphate for
some reasons which are going to be highlighted in this passage.
·The first thing to consider is the emergence of these chieftaincy
titles which could be traced to the post-Jihad era after the 1804
C.E. Jihad of Uthman Ibn Fudi (popularly known as Usman Dan
Fodio), out of which the whole Sokoto Caliphate adopted the
Islamic political system of the caliphate in line with the dictates of
the Qur'an and sunnah of Prophet Muhammad (S.A.W.) as
adopted by his companions after his demise in 632 C.E. This
caliphate system of the chieftaincy institution introduced to
Northern Nigeria was significant in its religious and political
principles as it marked the beginning of replacing old Hausa
chieftaincy titles and Doka law (old Hausa law) with Islamic titles
and Shari'ah. respectively (Abubakar, 1974:214). Unlike. the old
Hausa chieftaincy title of Sarki (king) who was only concerned
with the management and administration of the town, the Sultan
and Emir are responsible for both political and religious
management and administration of the town popularly referred to
as the emirate. Thus, the position of Sultan and Emir was more like
the Roman combination of emperor, pontifeux maximus
(Abubakar, 1970:280).

The sultanate and emirate types of chieftaincy leadership
gave room to the incorporation and application of shari" ah law as
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the judiciarly organ was completely separated from the executive
organ. Appointment of chieftaincy title holders was not solely
based on the display of wealth and power but on the knowledge
and piety of such persons. Thus, some of the chieftaincy title
holders in the Sokoto Caliphate are learned Muslim scholars who
are well versed in the Islamic political principles (Abubakar,
1970:280).

The last but not the least of the Islamic influence on the
chieftaincy institution in the Sokoto Caliphate is the mode of
dressing of chieftaincy title holders (Sultan, Emir), which is made
of flowing gown with full garbed turban on the head which
symbolizes the Islamic culture. The status of the turban in the royal
regalia in the Sokoto Caliphate is similar to that of the crown in the
royal regalia of chieftaincy title holders (king, oba, obi) in
Southern Nigeria.

Conclusion
The study took as through the harmonious relationship between
Islam, as a dominant religion in the Sokoto Caliphate, and the
chieftaincy institution in the area. The study undoubtedly explored
the pre- and post-lihad situations of the chieftaincy institution and
to what extent it was true that the existing institution in the Sokoto
Caliphate compromised on the Islamic political system. What has
so far been explored in the study has assisted us in shedding more
light on the levels of religio-political civil interaction of Islam and
the chieftaincy institution in the Sokoto Caliphate, and in bringing
out suggestions for further research in this area of study. However,
it is considered important to mention here that the political control
of the Sultan of Sokoto in the northern emirates has been greatly
reduced due to the federalist political structure adopted in Nigeria.
The remaining area of control of the Sultan of Sokoto in each
emirate is on religious affairs which is carried out under the
umbrella of the Nigerian Supreme Council for Islamic ..Affairs
(NSCIA) which Sultan of Sokoto is its life President General and
Amiru'l-Muminin (Head of Muslims) of the whole Nigeria.
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It was found out in this study that the chieftaincy institution
in the Sokoto Caliphate still continues to be relevant to the

• environment despite the political arrangement and modem political
structure of democracy adopted in Nigeria today. It is also
discovered that the Islamic religion is the main reason why the
chieftaincy institution in the Sokoto Caliphate is still growing in
glamour and grandeur despite the modem governmental and
administrative political structure of the country.
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