Po— —— I~ ——

——— el e ol
Y DUV VR VI SPhic o e GanCt henarssance

, . [ "\“ . o . -
----- - “Lifeis A Basic Right.” Dar Ky Salaam SN Daily News. 27 September 2003,
Nyerere. Julius. Phyilis Johnson. and David Narting Fromtline Southern lfrica: Destruciive
Lngagement. Four W alls Fight Windows. 1988.

Nyong'o Any ang. P. Unin of Poverne: Dilemmas of Progress in Africa Since Independence.
Nairobi. Kenva: African Academy of Sciences. 2002

Obidegwu. Chukwuma, Post-Conflict Peace-Building in Africa: 1he Challenges of Socio- .
Leonomic Recoverv and Developmen. Washington. D.C.: [.ead Fconomist. World Bank. 2004,

Padmore. George. frica and 15 or4 Peace: Great Brittan: Gresham Press. 1972,

Prati. Cranford. “Julius Nyerere: The Ethical Foundations ol His Leeacy ™ 7he Rownd Tuble
89.355 (July 2000): 365 -374. :

Prunicr. Gérard "Burundi- Descent into Chaos or a Manageable Crisis.” WRITENT Country
Papers (March 1993)
hip: s unher.oh refwortd country writene wribdif)] i

Saul. John. "Julius Nverere: The Theory and Practice of (Un)democratic Socialism in Alrica.”
The Legacies of Julius Nverere nfluences on Development Discourse and Practice in Atrica
Lds. David McDonald and Eunice Sahle. Trenton: Africa World Press. 2002,

Venter. Elza. = I'he Notion of Ubuntu and Communalism in African ducational Discourse.™
Studies in Philosophy and Fducation 23.2-3 (March 2004 - May 2004y 149-160.

Very. Francois. "Eradicating African Wars: From Political Ambitions o Military Leadership and
Constructive Military Forees." African Jowrnal on Conflict Resolution 5.2 (2005): 63-8%.

Weissman. Stephen. Preventing Genocide Burwndi. US Institute for Peace. 1998

Wright. Richard A Afican Phitosophy: -1 Itrodiction, 1hird Ldion | anhan: University
Press of America, 1979,

Zartman, I William, Lraditional Cures for Viodern Conglicrs Urican Contlict “Nedicme
Boulder; Lynne Rienner Publishers. 2000,

Heaneba Bunting is Associate Professor oF Africana Studies ar California Stare 1 iversity
Long Beach, Bunting was Coordinator for Programs and nstitutional Dey clopment for the
Mwalimu Ny erere Foundation and confidant to former President Julios Nyerere of Lanzania on
global Pan-African organization and civ il Socicty i the Gireat T akes Region of Fast Afvica. As g
member of the Burundi Peace Negotiation Team, Bunting was Rapportenr General fog the
Facilitation under former presidents Nycrere and Nelson Mandela He was instrumental in
coordinating strategics (o strengthen ¢ivil socicts and women's imvolvement in the peace
processes in the Great Lakes Region and organizing the AU Party Burundian Women's Peace
Conference. Bunting’s publications inclhude the co-authored works Lngendering Peace and
Overview of the Burundi Peace Process,

Destiny or Freewill as the Architect of Human Fate:
Perception in The Odunke Artists’ Ofaadili -

Iwu Tiwubuzo

In “The Carrier Ritual as Medium of Vision in Nigerian Drama- The Examples of
Soyinka and Osofisan.” Chris Egharevba rightly observes that the early pre-occupation
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of writers like Chinua Achebe. John Pepper Clark. and Wole Soyinka consists of a
reworking of societal myths as a means of portraying a moral value needed by the
society (26). Similarly. Igbo writers represent Igbo myths in their works of art. The
myth of destiny. for instance. is reflected in Igho poetry. novels. and drama. This paper
focuses on the representation of the myth of destiny in the Igbo play Qjaadili by The
Odunke Artists. In this play, although destiny can be'seen as an incluctable phenomenon
or power that controls events. an individual can exercise freewill and be the architect of
her/his fate.

In Igbo traditional cosmology. the concepts of Chi (personal creative principle) and
akaraaka (destiny) are interwoven. One’s (hi is entrusted with the actualisation of
her/his akaraaka. Chiis believed to be a spark of the Supreme Being (Chi {kwi) which
he imprinted on the individual at creation. This is why it is believed that humans share
in the divine nature of God through possession of (/i essence.

According to the traditional Igbo idea of Chi. similar to the Greek idea of iropos,
humans have an inescapable fate against which there is no appeal. This understanding
implies that human fate has been predetermined, and there is nothing that can be done to
change the course of events in one’s life. In lgho Philosophy of Law, Fidelis Okafor
argues. “the role of Chi in an individual's life evokes a Kind of fatalism™ (21). In his
opinion, “If the Igho believe that one’s fate is entirely in the hand of (/i and is
determined by him. then relving on this belief. he would readily accept life’s happening
with blind resignation, which tantamount to fatalism.”™ The [gbo concept of ('hi may
theoretically imply fatalism. but humans gencrally do not “readily accept™ failures or
defeats in life.  There is a notion in the traditional concept of akaraakd that illustrates
human’s positive desire and faith which reject a fatalistic view of life. It is the
traditional Igbo thought that vkardaaka invests humans with some power in relation to the
control her/his Chi can exercise. This concept finds expression in the saying: “Omye
lave, Chi va elwwe”™ (U1 one agrees. his (i agrees™). which means that a person can
change her/his destiny if s/he sovdesires. This indicates that though the lgbo believe in
the notion of Chi, they do not maintain a rigid position on the subject. lgho notions of
Chi can, therefore. be categorized as follows: (1) Chi as the architect of human’s fortune
or misfortune, and (2) Humans as the architects of their own fate by the exercise of
freewill, as encapsulated in the saying: “Onve kwe, Chi ya ekwe ™ (11 one agrees. his (i
agrees™). The following analysis focuses on how the second notion is given expression in
The Qdunke Artists™ Qjaadili.

In the play Ojaudili. the Qdunke Artists use the protagonist Ojaadili to illustrate that an
individual’s exploits, experiences. and fate are ordered by her/his Chio However, as
dramatized in the play. the realitics of an individuals experience are represented as
fulfilments of the agreement between the individual and her/his (i Destiny is never
imposed on a person. A person may bargain and then agree with her/his Chi before a
destiny is approved. Even such agreement, as represented in the play, cannot be altered
through magical or medicinal means.

Ojaadili is a hero who fights to free his people from the oppressions of human and
natural forces. After he defeats the human champion in the human world, the gorilla in
the land of the animals. and different spirits in the land of the spirits, his Chi (symbolized
by a tiny spirit) confronts him as a wrestling opponent. Qjaadili ignores Ogiwinnagand’s
(his guardian’s) repeated warnings about the danger and futility of engaging his (i in a
wrestling duel. Since Qjaadili insists on fighting his Chi and gets killed in the process. it
can be inferred that Qjaadili must have agreed with his (/i to wrestle him. which
resulted in his tragic ‘end. Otherwise, all the warnings about the looming danger would
have served as a deterrent. The implication in the play is that if Qjaadili had declined the
wrestling contest (in compliance with Qgwumagana’s warning). his Chi (being his
guardian spirit) would equally have agreed with him to give up the challenge. Ojaadili
had the opportunity of escaping the tragedy that befell him if he had decided not to
challenge his Chi. Qjaadili had fréedom of choice, and he was not under any form of
coercion. Regarding Qjaadili’s achievements and tragic end. Qgwumagana reveals: 0
bu etu ahu ka Qjaadili na chi ya kwetere™ (*That is how Ojaadili and his Chi agreed.™)

The play seems to suggest that Ojaadili is not greater than his (Ai even though he
determined his own actions. As represented in Ojaadili. the individual’s (hi can be seen
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as part of the collective unconsciousness of the lgbo people. The play dramatizes the
notion that by the exercise of freewill the individual can be the architect of her/his own
fate.
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