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@ntroduction
[uleha people occupy the north-western part of Edo North in
8 do State, in the South-south geopolitical zone of Nigeria. [uleha clan
= the single largest conglomeration of community in the Owan West
% ocal Government Area of Edo State, in terms of size and population.'
Wt has continued to play a vital role in the socio-political, cultural and
$conomic development of the local government area. Like many other
¥clans and sub-clans in the area, the development of Tuleha's history was
#highly motivated and influenced by the phenomenon of market rings,
Fancestral figures and age-grade celebrations. At the same time, these
factors were very important as unifying elements among the various
Fvillages or communities that make up Iulehaland.” Their stories of
migrations and settlements are largely woven around the factors of age
Jorade celebrations, market organizations and chanting of primordial
$songs during major festivals.
Historically, the foundation of Tuleha community is sometimes
frelated to one [rimo who is believed to have had a Yoruba ancestry. For
§instance, [fe and [jebu-Ode sometimes feature in the discourse relating
fto the origin of Irimo. This contentious issue is discussed in detail in the
course of this work. In any case, this work examines the roles played by
gmarket rings, ancestral figures and age-grade celebrations as unifying
elements among the people of Tuleha. It contends that the three cultural
elements have acted as centripetal forces as they help to build bonds of
g kindred identities among the Eruere, Aoma and Okpuje sub-clans that
§make up the [uleha clan. Similarly, the same cultural elements have
Facted as symbols of unity among communities in the various sub-clans.
The way markets are scheduled and organized reflected the seniority
positions of each community in the sub-clan as well as each sub-clan
‘within the larger clan. In the same vein, festivals were planned to reflect
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the position of each community in the whole arrangement in Iulg tastituted any policy to abolish the traditional market structures in the

Ea.ch.of these elgments is discussed in details to x-ray their r(’leocality, it is safe to argue that the new socio-political system
unifying factors in ulehaland. '

§ \troduced by them affected the traditional structure of market system

‘ . . . . | the area. For instance, the idea of raising revenue through collection
The ROI‘.') . of Blakel Bangs i the Umfication of Inf  flevies from the people made it imperative for those charged with the
Commimiies $responsibility of raising revenue for the colonial government to seek

B ays of revenue generation and market became a veritable means of

the role of culture in the scheme of things in the various communif§  11i7ing their demands. That was how the supervision of market
‘in Iulehaland. In this connection, commercial and econor

. . . O radually moved away from the traditional way of doing it to the one
considerations played secondary roles in favour of cultural desig§’

2 ontrolled by members of the Native Authority designed by the

Although [uleha markets were organized according to the demandg olonial masters as part of the Indirect Rule system.

each community where the markets were located, as well as | The colonial system bequeathed to the local government

demands of the clan, the arrangement was such that the communi§ ; inistration that succeeded it control of market structure in
were encouraged to relate with one another in appreciation of t

- : $lulehaland as it was in other communities in Nigeria. However, what is
kinshp ties and ancestral connections. I that sense, markets in [ulef mportant to note is that whether during the pre-colonial times, the
were not organized at will nor was the timing of market days a ma§.;|nial period or the period when the control of market was done by
of impulse or a motivation of economic considerations but alsof. ocal government authority, traders and buyers operated in perfect
cultural ties. Amarket in the sense ofTuleha people is a demarcated: harmony and order, and transacted their affairs like one big family
designated site where traders and consumers met at an agreed timefiih ¢ fighting and bloodshed on most of the occasions. Indeed, by
exchange products, ranging from farm produce, domestic animg; e of the traditional dictates of the people of Iuleha, fighting was
tried and fresh game, forest products, herbs, and other sundry items. §e.ey a5 a taboo that should be avoided. By 2000 A.D, however, this
most instances, goods were spread on the ground or raised bamb#n,rm would seem to have been ignored as many traders and customers
platforms designed for that purpose. Besides that arrangement, tradfscking in the customs and traditions guiding market operations acted
had their different stalls located in different places while hawking Wwithout due considerations for decorum as especially the way culture
done by women and minors who carried and advertised their goods.dwould  have it. This group constituted what can be described as

An important aspect of the market was that “stalls” or “spad“stranger elements”. The presence of stranger elements could not be
in the market could be inherited from parents or other relatives, e completely ruled out because it was part of the evolution and
though no physical demarcation was needed to indicate tdevelopment of the communities in Iulehaland in line with the process
arrangement. The involvement of local government staff in ®ofurbanization.
administration of market. however, changed this cultural desi§ The influx of stranger elements in Iulehaland pre-dates the
because market stalls were now allocated on the basis of paymentfatainment of independence by the Nigerian state. for instance, in the
certain amounts to the government. This development can be tracedfsecond quarters of the twentieth century, especially during the
the beginning of colonialism in Owanland when the people Wloutbreak of the First World War (1914-1918), some Yoruba and Igbo
subjected and subjugated to the dictates of colonial rules. Although®traders came to the area for the purpose of trade. Of these two
evidence exist to indicate that the colonial masters in [ulehalafcategories of people, the Yoruba appear to have established a longer
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_ ‘ hearea of trade and commercial activities in Iuleha. The unattractive
antiquity of socio-economic and political relationships with fgure of the footpaths as well as the astronomical commercial
people of Tuleha. The contentious issue of the introduction of Obasilevance of both Ibadan and Lagos during the colonial and post-
from Ife to Benin and other Edoid communities, as well as the role Ifglonial periods could have accounted for this development. In a
Ife is reported to have played in the establishment of the chieftainfutshell, we can say that the exigencies of the period attracted stranger
institutions in the area is well know and should not take much of flements such as Yoruba and Igbo traders to Iuleha for the purposes of
time in this discussion. In any case, there are indications that Yoru gonomic and commercial interaction.
communities of Idoani, Ogbese, Ukaro, Ifon (Ikhan), Ikpele, Owo af : Markets in Iuleha had a number of features. First, they were
others had been trading with the people of Iuleha long before tfmlti-functional, that is they embraced a whole lot of activities,
introduction of colonial rule. The routes for this contact were mosj inprising economic and non-economic ones; second, they
through Uzebba-Ukaro-Ifon footpath, across the Ose River, gerformed socio-political functions in the sense that they served as
Okpuje-Ikpele footpath, and Eruere-Idoani footpath. Of these rout@i¥enues for socio-political interaction. For instance, the king or chief
it appears that traffic was heaviest along the Okpuje-Ikpele axis of fgould use the opportunity of gathering in the market to address the
routes. In the course of these interactions, sundry goods such as beaggople, most of whom were women, on latest development in respect
called Jkpele by the people of Iuleha, textile materials, househdbithe welfare of the community and the people. In the same vein,
wares such as earthen pots, wooden spoons, calabashes, in additionffifuals and sacrifices were also performed in the market. Besides, some
farm implements, "farm produce and domestic animals, W festivals were conducted in the market. A typical case in point was the
exchanged between the two peoples. The two world wars provided@Bnual appearance of the chief priest (Ogheren) of Uloko in Aoma
opportunity for increase socio-economic interactions between Iuldiliarket before 1940. The death of Chief Priest Eibo marked the end (?f
people and their Yoruba neighbours. In any case, it is safe to argue tiiy s event because of lack of a willing successor. It was said that his
several goods of Northern Nigerian origin such as swords and leatfldest son and heir to the chief priesthood, who was a member of the
materials found their way to Iuleha through the various Yoruba rougghovah Witness refused to be crowned and so the tradition died with
In the course of this relationship, inter-marriages took place betwdfitbo.’ He was given power by tradition to pinpoint any item in the
theni. market during the observance of the Uloko Festival and such items
The Igbo elements probably got to Iuleha before the colonfiere forfeited to him by the trader. Refusal to comply was viewed as an
period through footpaths via the Agbor-Ishan-Owan geographi@iiront to the tradition of the people and was subsequently punished in
locations. The period did not, however, witness any major soc@m of the violator having to propitiate the “god” through the
economic interactions, except in the area of exchange of foodstflfesentation of certain animals. Markets also served as places where
through the barter system. During the era of legitimate trade in the |8 nsement activities involving singers, dancers and drummers were
nineteenth century, some Igbo traders in present day Delta Igbol2iried out. But unlike the practice in some areas in Yorubaland, such
west of the Niger, came to Iuleha to trade in palm kernels and oUfgh ities were usually limited to festive periods.’
forest and agricultural products. However, the outbreak of the f * As a unifying factor, markets in uleha were linked together in
world wars offered the Igbo the opportunity to intensify their sof88mence of operations. This meant that most markets belonged to the
economic interactions with the people of Iuleha. These interactiff8@me ring. The working was such that the communities, which lived in
witnessed a boom after the Nigerian Civil War (1967-1970) and 88tiguous parts of a region, had their periodic market on different
2000, the Igbo elements had overtaken their Yoruba counterparts [
i i 2
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days of the week to avoid clashes and to make for maximugy traders got married to their wives or husbands through contact
participation, while at the same time unifying the people. By giviiiiy people outside their immediate communities. In this sense, we can
allowance for the operation of this system whereby traders could trad, that the operation of market rings encouraged socio-cultural and
in most days of the week in different markets, forebears of Tuleha wHf ;omic integration in Iulehal and. This role was not limited to
started this practice anticipated the continuous unity of the varioff@ ket operations. Ancestral figures connected directly or indirectly to
communities. For instance, Eruere Market (Ekin Eruere) was helf.jo-economic activities also served the same purpose of unifiers.
every five days, followed by Aoma Market (Ekin Aoma) and th& ‘
Okpuje Market (Ekin Okpuje). These represented the three sub-claricestral Figures as Unifying Factors
in Tuleha, (that is Eruere, Aoma and Okpuje, as earlier indicated). §  Ancestral figures represented another medium of integration
addition to this arrahgement, each village had its own market whiclong Iuleha people by serving as unifying or rallying ground for the
was organized in such a way that it did not clash with any main mark&@ople to interact. Interestingly, each of the sub-groups had an
in the clan, an acceptance of the superiority of clannish arrangemenf@cestral figure that united the various communities within it. At a
and cultural ties among the people. Examples of such markef@ver level, the entire [uleha clan was united by a common ancestor,
included Ekin Ukhuede at Uzebba. Avbiosi Market (Ekin AvbiosiMown as Irimo, a legendary figure earlier mentioned.
Ekin Oise at Eruere, and Ekin Ikpeyan in Okpuje sub-clan. All thes# Although Iuleha is part of the larger Edoid-speaking group,
markets were formed into rings or cycles to guarantee maximurhich has probably occupied its present site for upward of three
commercial and cultural benefit for the people. @ usand years,” the people have a common ancestral belief that
The formation of market rings provided each community dfstinguished them from other Edoid-speaking groups, and which
village with easy and regular access to goods and services which tlirved as a unifying factor among them. This ancestral figure, called
people needed.” Hopkins commended this probably unique Africaflfimo, is believed to have either migrated from Ile-Ife via Benin or
device that ensured that each market met at a specified interval foffrectly from Ife before settling down in Tulehaland after a brief
keeping the costs of collection and distribution of goods to a minimun journ in Uokha," a community believed to be the first and earliest
level.” Female members of the community were predominantlggttlement in J[vbiosakon area of present day Owan East in Edo North.
involved in market organization as local trade was taken as 4§ should be added that majority of Ivbiosakon communities and
convenient adjunct to household and farming activities as well as f§habitants claim descent from Benin and it appears that the people of

supplement to domestic occupation. an arrangement that benefitedileha are the only clan that is unique for claiming descent from Ile-Ife,
greatly from periodic and rotational organization of market. Byfe cradle of Yoruba's socio-cultural, technological and political
vilization. Marshall's position that Irimo was a follower of one

operating a rotational or market ring system, the people of Tuleha werd .
able to relate with one another socio-culturally as well as in the area ofikpwewuma, a possible founder of Uokha community, could not be

#rroborated, as oral evidence collected from the three sub-clans of

commercial and economic relationships. It also provided avenues fot .
cultural interaction and by extension helped to unify the people. Ndfileha did not indicate that Irimo was a follower of any persorality so
ed.” Rather, available evidence indicates that Irimo traced his

community was at liberty to fix markets in such a way as to clash o
conflict with markets elsewhere in the clan. Besides, the arrangementfiend from Benin to Uokha. It is safe to conclude that Irimo sojourned
- favoured traveling traders who had to move from one sub-clan tdf Uokha with his friend who might have been Akpwewuma.
another, displaying their wares. In the course of this developmentfkpwewuma is believed to be a Bini.
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an Ife priest," Harunah did not agr
Edoid speaking figure." His argu
political institutions which favou
Tulehaland and that the personal
from outside the Edoid enclave.
before coming to Iulehand 1s
clarification. The reason is that ge
between Benin and Ife, on the Aku
geographical obstacles during the ti
conclusion is what this present effo
to. The position of Obayemi is in
According to him:

Whatever may have been the circumstance of Irimo's sojo
in Uokha, one point on which the people of Tuleha are quite unanimoyg
about their history is the claim of

The overwhelming commitment to the theory of
origins from Benin which has now become standard
in aregion in which, Benin City has enjoyed political
and cultural supremacy has effectively obscured the
identification of what, properly speaking, should
have given us an insight into the states of the region.

So spontaneous have been the narration of the stories
which say that founding ancestors came from Benin

that they have been accepted with little questioning

and eminent scholars have been led into taking them

as fact or-into using them as working

hypothesis.... The farthest we can g0 is to say that

especially during the past six or more centuries, there

were Benin cultural influences like kingship

emblems, or the other politics, but emphatically these
do not establish folk movement from Benin as the
only cause of the first men settling in the area of
Urhobo, Isoko, Ivbiosakon, Etsako (sic), Ishan, etc. '

0A

AAU: African Studies Revi$

descent from a legend called Irimo g
Although both oral and written sources in the area agree that Irimo wds
ee that Juleha was founded by a nog
ment is based on socio-cultura] »
r the possibility of an Edo creation off?
ity of Irimo could not have emergg|
Why Irimo should first g0 to Benigeha
an issue begging for historics
ographically, Iuleha appears to |if#
o . 18
fliea z;sn?ifglrgeti?ne g:z ;(()j?é\\ngtth? ehaaround c. 1632-1664, and left Benin during the Eweka dynasty.

rtcannot easily provide an answefEA ) g uje has the
structive on th}i,spmatter of originfSiressed that given the totemic distribution whereby Okpuj
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Be'that as it may, our interest in this direction is to est;b}xsh h;)r\:lfotll:e
ncestral figure of Irimo wafj employed as a centrifugal force g
ities in Iulehaland.

y comlr?ilrlrrllcl)tzzsbelieved to have had three sons that made up the thrcg
fib-clan of Iuleha, namely, as has been stated earlier Eruerg, Aocrip? :rrlls

PDkpuje, in order of seniority and based on customsfzgm ttra_l 1:1 ! i1;
Bowever, Ogbomo's work which emp]oyed.a? thf:ory oh to e(;mti -
fhe explanation of the formation of comrlrvlumtxes inlule ater}xl s have
bhallenged this belief and arrangement. The developmept thas ?uleha
glic seniority status of Eruere vis-a-vis clan arrangen?elnt in iezations.
%ing animal totemic observances as well as socia orgz;nfounded,
’bomo argued that Irimo was of the leopard totem, an

Fiveka. like other Benin kings, is associated with the leopard totem. He
fboa totem while Eruere has the beads totem, in addlthn to thm.rf fat}l]lz‘rl :
lébpard totem, it would appear that [rimo and Otoi, his wi e,d i
Istoduced Aoma, while Okpuje seems to l.xave been from a secon
fthe boa clan and that Eruere is from a thxrq, 'the l?ead, clan. o

; An interesting aspect of this position is that the. semortlhtz
Bposition of Eruere has been challenged and eqused to §crut1{;y, otr; he
[8Found that unless unusual circumstances associated with soi or a:h
rvene, it is natural that an old village would'be larger than ‘;s e
e of Eruere, when its neighbours contain almost a oztzg
unities. Based on this thinking, Ogbomo, therefore, sugges d
Okpuje and Eruere were founded much later.- tharcl) .:omz:'s
dence at our disposal is too scanty to accept or reject Ogbom 4
alm, based on totemic explanation. Th; writer d.O(’:S not have enogg
ertise as at now to employ the totemic analy§1§ in the prgstinta Ol:)l:
interpretation of Tuleha history. In any case, it is b(?lleve ha ;)d
Ved and died in Oah, a sub-unit of Okpuje. If this is true, it wou

¥ “}; that both Otoi and Okpuje are related. It is hoped that further

iR earch will help to shed light on the matte'rf I.n all, wha‘t.e‘ver Fniﬁtlt
@kve been the situation, Irimo occupied a significant position in the
: ’!" of luleha people, especially with respect to traditions of origin,
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. founder of Tuleha.” Marshall admitted that Obazua accompanie:d
shuan, the legend believed to have founded the Ora Clan, from Bepm
bd met Irimo at Uokha.” Obazua was a great hunter and. warrior.
dition has it that when Ughuan departed Ora for Benin to suc/t_;eed:to
. throne of his father after founding the Ora Clan, Obazua was left
ind in Tulehaland, probably when Irimo was still alive. It is said Fhat
bazua had no children, but was fond of Aoma, one of thc sons of Irimo
2d decided to stay with him. It is also said that iq one of Obazqa's
ting expeditions, he stumbled on a group of chimpanzees which -
emed to be celebrating a festival.” This tradition is related to the one
ld about the origin of the acrobatic culture among thc_Esgn (Ishan)
tople, an Edoid neighbour of Owan people. Tradition md}cat_es. t.h’flt
bazua could understand the signs and speeches made by an1mal§ (itis
belief among [uleha people that great hunters possess ex.traordma.ry
B.0.I. Eguaoje who shed light on the ancestral figure of Otoi remarkegility to understand the signs, speeches and language ofa;umals),
that the entire people of Iuleha community used to sacrifice a cow (i It is reported that after carefully watching the anlma_lls and after
the spirit of “their mother during the celebration of Okosan ey had departed the scene, Obazua f:arefully packed the instruments
Available evidence indicates that the ancestral figure of Otoi is rathej ey left behind and returned home with them. He taught other hunters
vague as far as the socio-cultural aspect of Iuleha people wadlind those able-bodied men who had performed the fCSth?.l of manhood
concerned, at least by 2000. Except for the simple fact that the name i@ Aoma the songs and other details about the celebration as well as
mentioned occasionally in the circle of chiefs and priests, not muclfow to play the instruments, believed to have bef;n _made frqm buffalo
was known about Otoi. It is also surprising that the Okosan celebratiof®oms. The historiographical point to make at this juncture is that- the
could not produce a system of succession of priestesses to survive ifvent could have been a convenient way and method of explaining the
and how such priestesses would be selected, appointed or nominatedg@unting exploit of Obazua and his ability to successful h}mt down
and whether or not it should rotate among uleha people or be limited@umerous buffalos. Not long before his death, Obazua msFructcd
to the Okpuje sub-clan. The irregular celebration of Okosan festivafoma to immortalize his (Obazua's) name by all means, possibly by
has not done much to preserve the memory of the ancestral figure offommemorating the festival he introduced anFi ta.ught the people.
Otoi, and thus the gap in the historiographical knowledge about thg@hortly after his death, the people of Aoma instituted the Obaz_u
figure in Iulehaland. @estival in remembrance of Obazua who was very dear to ther_n: Itv.lS
The ancestral figure of Obazua is well entrenched in thaBistructive to note that the festival is restricted t.o.onl.y communities in
historiography of Aoma people because of the festival that ig#komaland but males from the other communities in Iulc?ha and the
organized annually in his honour. Obazua is believed to be a Benigeighbouring lands could come around to .w'at.ch the .fesnval. A clue
noble and hunter who accompanied Irimo on his way to Iviosakon@fom this festival may shed light on the possibility of different mothers
land. Contrary to Omo-Amu's claim, there is no evidence to sugges@i@mong the three sub-clans of Tuleha. .
that Obazua, in whose honour the festival of Obazu is celebrated. wa§
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migration and settlement. It also determined, to a very large extent, t§
traditions, customs and norms of Iuleha people with respect .
seniority issues, chieftaincy matters and other related practices such §
market arrangement and observances of festival rules. - -
"7 Other major ancestral figures that contributed to the build }
of centrifugal forces in [uleha clan included: Otoi, the mother figure ¢
Iuleha people and possibly wife of Irimo.and Obazua. deifies
worshipped and revered among Aoma sub-clan. The spirit of Otoi wg
remembered through the celebration of Okosan, a non-annual feal
organized in her-honour. The place of the celebration was in Oah
Okpuje sub-clan, believed to be the last place of abode of Otoi whj
she agreed to live with her last son, Okpuje. Located in Oah, Okosa
was a symbol of unity among the communities in Iulehaland as t4
occasion for the celebration helped to renew brotherly affection. Chid

P
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. I:Jp till today, the festival-of Obazu is celebrated by all th
villages in Aoma to commemorate the ancestral figure of Aoma. Thy,
through Fhls means, the people of Uzebba, Avbiosi and Ogbags’
(comprising Ivbiughuru, Ukhuse-Oke, Ukhuse-Osi and Ohia) se
themselyes as belonging to the same family tie by virtue of the]
celebration of Obazu Festival. The centrifugal force was furthe
cementegi .by the fact that no member of the aforementioned
communities was free to perpetuate evil against another member of th
Oba;u-celebratlr.lg'-communities, either through diabolical means o
causing harm or injury to same during the period of the celebration o
Obazu F estival. It should be emphasized that during the period of the
celebration of Obazu Festival. which tradition maintains initialljJigebba ofien invoked the spirit of Uzebba-khile o express (e

1 . e L
asted for three months, later nine days and today seven days, maturcg ermination and dedication to the dream of a great Uzebba that

m = . . . e £y .
ales from the various communities in Aoma paid visits in form offgannot de defeated by any community. L
D In all, ancestral figures played vital roles as centrifugal forces

rl:ltllpal ce:lebrftion z?.nd procession to one another. The festival wasg#e
Ow?:; arl::i afl ram1ﬁcatlon§. Flrst., unlike many other festivals inf fi*the evolution of the socio-political and spiritual culture Iuleha
, females and circumcised males were forbidden fromjdbeople. Some figures. such as Irimo and Otoi were mciep e clan

atching the festival. Second, no music beside the music of thefiievel, with varying degrees of acceptance, while others such as
. cbba-khile occupied a major place in the consciousness of the

celebrants or initiates (called “gods” or “spirits” in local circle) was§

allowed during the period of the festival. Besides, it was forbiddczn fork@people of Uzebba.

?n)}'lbody to weep, even for a deceased, during the period. Also, violen/ B8~

plegact: \Z;:ie l&(;tn allg;vcd during the period as it was seen as a period of : estivals as Centrifugal Force in Iulehaland .

payment of a qltll ltc}i’- The. penalty for d1§obedience included thefe" Juleha people paid special attention to festivals as part of their

annuall excgo? tﬁn a snail, among other items which must be paidecio-cultural organization. Several festivals were organized in the

festivalyc’i xcept the goat which was paid once at the time ‘of thefED unities of Tuleha at different periods of the year. Our focus will be
uring which the offender had first made the confession o pnithe roles played by festivals as elements of unity in the clan. In

Buere sub-clan, the Era-Eruere, which literally means “father of

;I)lola.tlon of sacredness 'of the rules and norms governing the festiVal.‘
in?ttia;tl: of ;he celeb_r_atlon. of the festival are prohibited from non- fruere” was celebrated annually by the people of Eruere to
s and women in particular. “BEbmmemorate their ancestor. It serves as a rallying point for the people
Bthe area. It also signals a period of peace and tranquility, as well as

Lesserancestral figures also served as unifying factors in som¢
s [Eosperity for the people. However, it is instructive to note that while
Btuere people have accepted to call the festival a celebration of the

of the communities below the level of the sub-clan. For instance, if
loit of their ancestor, the other two sub-clans do not refer to the
EStival as such. This could possibly shed light on the position earlier

Uzebba, the Uzebba-khile figure presented a unifying and rallyiné
Etvassed in favour of Ogbomo that the three sub-clans might have had
ferent parents.

ghbours, especially Ikhan (Ifon-Yoruba) people. It is believed that
-bba-khile later transformed into a huge tree which s sacred to the
ple of Uzebba. The main trunk was felled by a mighty wind in the
80s and a statute was erected in its place by The Okumangbe of
eha, T.Omo-Bare as 2 symbol of the legendary exploit of Uzebba-
le. The name literally means «UJzebba will not run away or be
ved from its position”. No major festival was organized to
ebrate the personality of Uzebba-khile, except occasional sacrifices
olving bloodless items such as white cloths, native white chalk,
asted groundnuts and maize, and so on. In any case, the people of

ground for the people. This legend i i

| . ary figure is believed to b¢
responsible for the survival and liberation of Uzebba peoplle\;furin‘; the,
various inter-tribal wars and conflicts between Iuleha and her
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- The Okpuje sub-clan celebrates different festivals, but ty
“ Okpuje-ro was the most prominent by 2000. Like Era-;Eruer

. Okpuje-ro is also referred to by the people of Okpuje as a f;
-meant to celebrate their ancestor. For this reason, it was noe
celqbrated €very year and restricted to male memb;:rs of the s g
Unlike the Obazu F. estival, females were free to watch O/cpuje-)(')

Conclusion
Centrifugal forces are sine qua non in inter-group relations.

This work has demonstrated that market rings, ancestral figures and
festivals were vital centrifugal forces in the socio-cultural and political
organizations of Iulehaland. It is discovered that the various .
g . communities were connected in one way or another by factors of the
ge:;eriitéls‘;zegt{“ [}f:r;:;?iiz}laectz of t}_le festival. They could also dzgo eratiqn of market rings, beliefs in an_cestral ﬁgu;es and organization
Visitors to the festival I and assist the .male foll.< In entertaig of festivals. These elements were important in the growth and
1vals. It was a sort of tourist attraction to the ped® development of the historical consciousness of the people with respect
Okpuje. The people of Aoma had i . 48 10 peaceful interaction and integration in the area and helped to
eatficrexplnined, ifames Ims ad Obazu as their festival of unj % distinguxsb the people from ott.xer non-.Iuleha Owan. The present gffort
The festivn ot " elebrated in hoqoqr of the legendary Obazi has shed light on the personality of Irimo as a centrifugal force in the
acted males from both within and outside Iuleha cf# unity of Iuleha communities as well as playing a vital role in the
- . ; : & tradition of origin of the people. He is generally seen as the father and
5iustitmg1l:tzsi I;:ruelr(xit Visit, andlxpdeed It was mandatory upon theng  founder of [uleha clan and the spiritual head of all socio-cultural and
J communities of Aoma celebrating the festiyl# political arrangements in the area. The work has concluded on the note

rovided : : : ;
p such arrangements did not expose the female members of (@ that certain socio-cultural symbols such as ancestral figures, market
¥ rings and festivals helped to.unite the people of Iuleha and made them

Att i ’ P 3 . . . . ;
he community ey els, festivals were also organizeds@ unique from their neighbours. They also served as a way of preserving
the rich cultural heritage of the people. There is therefore the need for

glf(]elf’t t}}lfclimity'()fthe people. For instance, the people of [kpey
puje had their own Okodiyen F, estival, which helped to unite ¢#§ the people to continue with the protection of their culture through the
& aforementioned elements of cultural identity.

fhebple. Uzebba peo'ple pccasionally celebrated the Okhirare. to may

nailrrnerrgolrly of thelr'wc.tor}.' during intra-tribal wars. The }rregul |
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;\"/E::S m;nnly celebrated by the male members of the clan and took placg
: r); our years. O‘n the other hand, /ovbode embraced both male an
€male members of the clan and normally took place every four yeary
prec;lsely every leap vear. They were celebrated to commenioa

co;nglunity cclebrat;d i.ts own but it was normally between Octobe
and December, beginning with Avbiosi and ending with Okpuje
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